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HERITAGE BIM 

The Moon God Sin and The Sun God Shamash cults are well known among the oldest beliefs in the 
Mesopotamia region. The names of these two gods appear under different names, from Sumer to Akad, 
Babylon, Mittani and Hittite. Therefore, the belief in these two gods deserves to be carefully studied as 
important cults that affect the cultural, religious and historical structure in this geography. 

Sin and Shamash were one of the most popular gods in the celestial pantheon of Mesopotamia and Minor 
Asia. There is duality among them, as there is a special task-sharing between Sin and Shamash, and these 
two gods are the most important gods in the pantheon of the Gods believed in this geography. Therefore, it is 
possible to see the temples built in the name of these two gods together or to see various wall depictions and 
sculptures side by side in a temple. Nevertheless, in earlier times, Sin had a more important role in the 
Babylonian and Assyrian religions. Sin was first known as the chief god of the Ur city, and later became the 
most important god of Harran. 

“The fact that the archaeological evidence of the Sin cult is found in many places such as Soğmatar, Yukarı 
Yarımca and Sultantepe, especially in the center of Harran, shows that it is in an important position 
throughout Harran Plain and its sanctity.”1 

According to archaeological data, there were some Sin temples around this area but the most important one 
was built in Harran: the hajj center of Sin Cult. The collection of Aramaic inscriptions in the Şanlıurfa Museum 
includes some ruins of these temples. In this study, especially the ruins of the Sin temple in Harran is 
examined. But also, even the lack of the archaeological data, the Sin monument in Soğmatar is discussed. As 
a final step, the discovery of the Sin Temple in Siverek is handled. These three temples are located in Minor 
Asia. But it’s known that there are some other temples and remains of Sin Cult outside the boundaries of 
Turkey. Sin and Shamash temples discovered in Kal’at Şergat and Ed-Dur excavations are still in need of 
research due to limited resources available for this study. 

The earliest known sources of the cult of Sin are based on a letter from Mari dated 1776. As understood from 
the statements in this letter, it was decided to make a peace in Sin temple in Harran.2 In the treaty signed by 
the king of Mitanni Mattivaza and I. Shuppiluliumma under the patronage of Hittite, the names of Sin and 
Shamash of the Harran gods coexist.3 

                                                           
1 Mutlu, S. İ. and Albayrak, Y. (2018) “The Presence of  The Cult of SİN in Harran and Soğmatar”, Karadeniz 
Uluslararası Bilimsel Dergi, pp. 133-144. 
2 Dossin, G. (1939). "Benjamites dans les Textes de Mari", Melanges Syriens Offerts a M. Rene Dussaud, Paris, p. 986. 
3 Smith, S. (1924). Babylonian Historical Texts, London, p. 39. 
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It would thus correspond to the situation of the moon-temple visited by Emperor Caracalla shortly before his 
assassination; and indeed it was here that in 1949, the discovery of a stele, bearing the emblem of the god 
Sin and a cuneiform inscription, led to the recognition of a very large stone building, apparently of the 
Assyrian period, just beneath the surface.4 

It is known that there was a temple of the Moon-god Sin, called E.hul.hul5 (Sumerian: "Temple of Rejoicing") 
at Harran was restored several times during the first millennium B.C.E., sometimes as an act of political piety, 
sometimes as an act of personal devotion to the god.6 

According to the studies of J.B. Segal and the volume of H.J.W. Drijvers and J.F. Healey it is possible to know 
more about the ruins of Sin and Shamash cults. In 1952, Segal discovered a series of Syriac inscriptions and 
dedicatory reliefs inscribed in a rock on the top of the "central mount," a hill about 150 feet high that is the 
focal point of the site.7 More recently, the texts of these inscriptions which have been dated to the second half 
of the second century C. E., have been collected, edited and translated by Drijvers.8 

Recently, a Sin Temple in Siverek, for about 90 km from Harran is discovered. The archaeologists found a Sin 
Temple with some wall paintings. It is believed that the excavated space dates back to the Assyrian Period, 
which continued uninterruptedly in the Fertile Crescent from the beginning of the 2nd millennium BC to the 
end of the 7th century BC. Especially the pose, hair-beard characteristics and clothing of the god-goddesses 
depicted in the wall paintings show the characteristics of the relief and wall paintings of the Late Assyrian 
period. 

The sacred space is located on a mound in the village. The structure of the mound has been damaged due to 
the village settlement and the cultural layers have almost disappeared. The entrance to the sacred space is 
provided on the southwest side of the mound. At the entrance of the space, there are steep steps that go 
down to the south which was made by carving the bedrock. It has seen that space, which consists of different 
sections (galleries), was filled with soil over the years. On the right side of the entrance of the sanctuary, 
which is the bedrock of limestone material, the 5 meters x 2.10 cm wall floor made by flattening the bedrock 
has been painted with the contour black colour painting technique of the Assyrian God-Goddesses. The wall 
paintings are arranged from north to south and the figures are painted facing to right. The wall paintings in the 
sacred space which we think we're in the drawing stage could not be completed; indicates that the area was 
abandoned due to war or disaster in the region. The difference of the wall paintings in Başbük sanctuary from 
other Late Assyrian Period reliefs and wall paintings is that God Shamash comes to the fore. Although Sin 
God is important in the belief of Sin, in the wall paintings here he comes after God Shamash and Goddess 
Ishtar; a wealth of faith shows that the civilizations that follow them respect different beliefs and influence. Its 
proximity to Harran, one of the capitals of the late Assyrian Period and one of the centres of Sin belief; makes 
Başbük the Assyrian settlement much more important. The local features of the reliefs, steles and murals in 
the Neo-Assyrian Period are also seen in Başbük wall paintings. God Shamash being in the forefront; it 
reinforces the possibility that this is a Temple of the Sun. The pose of Goddess Ishtar´s hand on the shoulder 
of God Shamash; shows as the symbol of power, strength and unity.9 

As a result, it is clear that the Sin and Shamash Cults have a big impact on the Mesopotamian beliefs and 
should be meticulously examined. Today, it is important to study these cults with precision to understand 
beliefs in this region. In line with archaeological studies, what we know is updated every day and we lear more 
about these cults. 

                                                           
4 Llyod, Seton & Brice, William. (1951). “Harran”, Anatoloian Studies I., Journal of the British Institute of Archaeology at 
Ankara, p. 80. 
5 Gadd, C.J. (1958). "The Harran Inscriptions of Nabonidus." Anatolian Studies 8: pp. 35-92. 
6 Green, Tamara. (1992). The City of The Moon God Religious Tradition of Harran, E.J. Brill, Leiden, p. 21. 
7 Segal, J. B. (1970). Edessa: The Blessed City, Oxford, The Clarendon Press. 
8 Drijvers, H.J. W. (1972). Old Syriac (Edessean) Inscriptions, Leiden, p. 5 -19; and Cults and Beliefs, p. 122. 
9 Translation of the News from Turkish (Published in 01.11.2019) 
http://www.aktuelarkeoloji.com.tr/sin-tapinaginin-anadoludaki-tek-ornegi  
https://www.galaksiarsivi.com/sin-tapinaginin-anadoludaki-tek-ornegi/  24.07.2020 12:40. 
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Figure 1 Sin Relief in Soğmatar (Photo by Nurgül Çelebi) 
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Figure 2 Sin stelle in Şanlıurfa Museum 

 

 

References 

Dossin, G. (1939). "Benjamites dans les Textes de Mari", Melanges Syriens Offerts a M. Rene Dussaud, Paris, p. 986. 

Drijvers, H.J. W. (1972). Old Syriac (Edessean) Inscriptions, Leiden, p. 5 -19. 

Drijvers, H.J. W.  (1980). Cults and Beliefs at Edessa, Leiden, p. 122. 

Gadd, C.J. (1958). "The Harran Inscriptions of Nabonidus." Anatolian Studies 8: pp. 35-92.  

Green, Tamara. (1992). The City of The Moon God Religious Tradition of Harran, E.J. Brill, Leiden, p. 21. 

 



 
International Conference on Cultural Heritage and New Technologies | Vienna | 2020 

 
 

5 Sin-Shamash Heritage From Past to Present 
 

 

Llyod, Seton & Brice, William. (1951). “Harran”, Anatoloian Studies I., Journal of the British Institute of Archaeology at 

Ankara, p. 80. 

Mutlu, S. İ. and Albayrak, Y. (2018) “The Presence of  The Cult of SİN in Harran and Soğmatar”, Karadeniz Uluslararası 

Bilimsel Dergi, pp. 133-144. 

Segal, J. B. (1970). Edessa: The Blessed City, Oxford, The Clarendon Press. 

Smith, S. (1924). Babylonian Historical Texts, London, p. 39. 

Translation of the News from Turkish (Published in 01.11.2019) 

http://www.aktuelarkeoloji.com.tr/sin-tapinaginin-anadoludaki-tek-ornegi  

https://www.galaksiarsivi.com/sin-tapinaginin-anadoludaki-tek-ornegi/  24.07.2020 12:40. 

 


